
The Psalms of Hebrews 1
This paper will attempt an English overview of the Messianic psalms mentioned in the 

first chapter of Hebrews.  Comment will be given specifically on the verses cited in the book of 
Hebrews, while taking into account the whole corpus of the psalm itself.

Hebrews 1:5a 
 For to which of the angels did God ever 
say,  
   "You are my Son;  
      today I have become your Father"? 

Hebrews 5:4-5 
 No one takes this honor upon himself; he 
must be called by God, just as Aaron was.  

So Christ also did not take upon himself the 
glory of becoming a high priest. But God 
said to him,  
   "You are my Son;  
      today I have become your Father."

Psalm 2:7-9
I will proclaim the decree of the LORD :  
       He said to me, "You are my Son;  
       today I have become your Father.
 Ask of me,  
       and I will make the nations your 

inheritance,  
       the ends of the earth your possession. 
 You will rule them with an iron scepter;  
       you will dash them to pieces like 
pottery."

The first quoted passage in Hebrews comes immediately on the heels of the 
introduction.  The verse above comes in the context of Christ being seated at the right hand of 
God.  In so doing, Christ “became as much superior to the angels as the name he has inherited 
is superior to theirs.”  

Psalm 2 talks of the rulers and kings of the earth forming up against the LORD in 
rebellion; the LORD just sits there in heaven, laughing at them.  This verse specifically speaks 
of the Messiah as God’s own Son.  From early in the book of Psalms, the Old Testament 
believers would have known that this Messiah would be the LORD’s Son – a Son who would 
rule to the ends of the earth.  

This reference to Jesus, the Messiah, speaking as God’s own Son is the culminating 
prophecy in a string of prophecies, dating back to Genesis.  Over time, God’s progressive 
revelation spoke of believers, angels, Israel, and the Davidic line as God’s own sons .  Finally 1

here in Ps. 2, the Messiah himself speaks.  

 Gen6.4; Job38.7; Ex4.22-23; 2Sam7.14; Ps2.71



Of special question is when this decree of the LORD was fulfilled : what is this “today” 2

spoken of?  These words are echoed in the New Testament during both Jesus’ baptism and 
Jesus’ transfiguration.  Paul first quotes Ps. 2:7 in Acts 13:33 , referring to Jesus’ resurrection.   3

In Romans 1:4 , Paul speaks of the resurrection of Jesus as a declaration of his divine sonship.  4

Furthermore, Heb. 5:5 uses this verse to speak of Jesus being installed by God as high priest 
before God.  The fact that Ps. 2:7 says “Today” means that this must have taken place at some 
point in time.  Jesus became a Son to God humanly in time, but also the Son of God from 
eternity.  

In an exegetical question of this sort, one must be careful not to say more than the Bible 
itself says.  God speaks from heaven and declares Jesus to be his Son first at Jesus’ baptism, 
and again at the transfiguration.  Paul twice says that God also declared Jesus to be his Son 
through the raising of Jesus from the dead, as the fulfillment of God’s own promises.  The book 
of Hebrews uses this passage to speak of the Son’s being seat at the right hand of the Father, 
as well as the Son’s placement into his priestly office.

From these varied citations, the declaration of Jesus as God’s Son was spoken as 
confirmation of Jesus’ nature of God while on earth.  Setting Romans 1:4 and Acts 13:33 (where 
Jesus is declared God’s Son by his resurrection) in parallel with Hebrews 1:5 (Jesus higher than 
the angels) and 5:5 (Jesus installed as high priest) may assist in clarifying the order & nature of 
events.  Ps. 2:7 was used by God, both through his spoken voice and through inspired apostles 
or authors, to refer to a number of times when it became obvious that the Father had a Son.  
God never spoke of angels the way he has about his own Son.  The resurrection of Christ was 
public recognition (in time) of his appointment (from eternity) by God.  Jesus, however, did act 
according to this office before his resurrection (cf. John 17.)  Perhaps the prophetic perspective 
of the Psalmist (even though he’s quoting the LORD’s decree about his Son) releases the 
reader from a specific chronology of events within Christ’s life.  We have Jesus’ appointment 
from eternity within the eternal will of God; Christ is given birth in time and spoken of as God’s 
Son when God twice speaks from heaven in time; Christ is raised from the dead, thereby 
declared with power to be God’s Son (in time); Christ ascended and is seated in time at the right 
hand of God, where he intercedes for us after having been appointed the great high priest by 
God.  Difficulty comes into play when we humans try to understand the unbounded and timeless 
will of God, revealed in time in the person of Jesus Christ .  At verses like Ps. 2:7, the author 5

 The decree can be spoken of as having been decreed from eternity.  The decree can also be spoken of 2

as having a fulfillment in time.

 Acts 13:32-33 "We tell you the good news: What God promised our fathers he has fulfilled for us, their 3

children, by raising up Jesus. As it is written in the second Psalm: " 'You are my Son; today I have 
become your Father.”

 Rom 1:3-4 …regarding his Son, who as to his human nature was a descendant of David, and who 4

through the Spirit of holiness was declared with power to be the Son of God by his resurrection from the 
dead: Jesus Christ our Lord.

 The fullness of the deity rests in Christ in bodily form: God, who is unbounded by time, acts in time as 5

true God and true man.  



can only throw his hands up in despair at the constraints imposed by his humanity.  Although it 
may be frustrating to be unable to pin down exactly what the Lord is saying here, the work of 
struggling with and working through the Biblical references is beneficial.  Perhaps the best this 
author can say is: This verse does speak of Christ fulfilling his role as Savior and Priest and 
fulfilling these roles as the eternal Son of God, having been declared thus (to be the Son of 
God) on numerous occasions in time: at his baptism, transfiguration, and resurrection.  Having 
ascended to heaven in time, Christ is seated at the right hand of the Father, having been 
appointed as high priest and intercessor on our behalf.  

Hebrews 1:8-9 
8 But about the Son he says,  
   "Your throne, O God, will last for ever and 
ever,  
      and righteousness will be the scepter of 
your kingdom.  
 9 You have loved righteousness and hated 
wickedness;  
      therefore God, your God, has set you 
above your companions  
      by anointing you with the oil of joy."

Psalm 45:2-7 
2 You are the most excellent of men  
       and your lips have been anointed with 
grace,  
       since God has blessed you forever. 
 3 Gird your sword upon your side, O mighty 
one;  

       clothe yourself with splendor and 
majesty. 
 4 In your majesty ride forth victoriously  
       in behalf of truth, humility and 
righteousness;  
       let your right hand display awesome 
deeds. 
 5 Let your sharp arrows pierce the hearts of 
the king's enemies;  
       let the nations fall beneath your feet. 
 6 Your throne, O God, will last for ever and 
ever;  
       a scepter of justice will be the scepter 
of your kingdom. 
 7 You love righteousness and hate 
wickedness;  
       therefore God, your God, has set you 
above your companions  
       by anointing you with the oil of joy. 

Psalm 45 is a wedding song, as indicated by its heading.  However, the wording of much 
of this psalm seems a little over-the-top to refer merely to a Davidic dynasty .  The book of 6

Hebrews is what ascertains the Messianic import of this psalm, by quoting vv. 6 & 7 as above.  
Having a NT quotation of a section of this psalm opens the reader’s eyes to the possible 

 cf. v. 17: I will perpetuate your memory through all generations; therefore the nations will praise you for 6

ever and ever.



Messianic overtones of the rest of the psalm.  Although vv. 2-5 are not quoted here in Hebrews, 
their wording is distinct enough to be understood as a probable description of the Messiah.   7

Putting together the terms “wedding song” and references to Christ brings to mind the 
picture of Christ and his church.  John the Baptist referred to Jesus as the bridegroom and 
himself as the friend during the time when Jesus was also baptizing.   Christ referred to himself 8

as the bridegroom , when the Pharisees asked him why the apostles didn’t fast.  Jesus told a 9

parable, speaking of himself as involved in the hosting and inviting of guests to his wedding 
banquet.   In another of his parables, Jesus spoke of himself as a master returning from a 10

wedding banquet.   The parable of the ten virgins illustrated Christ’s return as the coming of a 11

bridegroom.   Paul makes use of Christ’s headship over and love for the church as illustrative 12

of the relationship between a husband & wife.   Finally, Revelation pictures the Holy City 13

coming down out of heaven as a bride beautifully dressed for her husband.   Thus, it is 14

appropriate to understand the pictures of this wedding psalm as descriptive also of Christ’s 
relationship with his church.

(Of note in the first verse may be an allusion or statement about divine inspiration: “My 
tongue is the pen of a skillful writer.”)  Verses 2-5 are descriptive of the Messiah’s strength and 
majesty.  The second verse speaks of the bridegroom as blessed by God “forever” (לְעֹולָֽם.)  

The Hebrew word used here may simply refer to an unbounded amount of time.  The Brown-
Driver-Briggs lexicon classified this use of the word as “of Messianic dynasty and king, having 
divine throne.”   The second verse speaks of God’s blessing as having rested upon Christ from 15

time immemorial.  Moreoever, Christ is spoken of as the “most excellent of men.”  

 Dr. Becker, in his Revelation commentary, bases part of his interpretation of the first seal (the rider on 7

the white horse, Rev. 6:1,2) on a Messianic understanding of Ps. 45:5.  “Another argument that this rider 
cannot be Christ is that here he carries a bow while in chapter 19 he is armed with a sword…The 
Messiah has all weapons at his disposal.  In the Old Testament the Messiah is pictured as a conquering 
king whose “arrows are sharp” in the hearts of his enemies (Ps. 45:5).  [Revelation p. 105, NPH 1985, 
2008]  Such an interpretation is tenable; also of note on the Revelation passage might be Eph. 6:16.  
Regardless, the quotation from Becker serves to show that Christians have understood other verses of 
Ps. 45 as Messianic, beyond the verses quoted in Hebrews 1.

 John 3:298

 Mt. 9:15; Mark 2:19-20; Luke 5:34-359

 Mt. 22:1-14; 10

 Luke 12:35-3811

 Mt. 25:1-1312

 Eph 6:22-3313

 Rev. 21:214

 762d h215



Christologically, this may refer to the perfection (“moral excellence” ) of Christ – that the 16

Messiah would be true God as well true man.  

Verses 3-5 seem to speak of Christ’s rule over his church.  The Gospel goes forth as this 
king, Christ, rules over and guides his kingdom (the church.)  The author leans toward this 
interpretation due in large part to v. 3b: “clothe yourself with splendor and majesty.”  During his 
state of humiliation, Christ (for the most part) hid the glory of his divinity.  Having entered his 
state of exaltation through his descent into hell, Christ now rules over his church in all his 
heavenly glory – even though the church here struggles under the cross and appears always on 
the verge of falling.  The king rules over his kingdom, his arrows piercing the hearts of the king’s 
enemies.  These arrows may be Christ’s words, as sharp law often cuts “to the heart.”   At any 17

rate, the king fights on behalf of his kingdom as nation after nation falls beneath the feet of this 
international king.  (Of special note here may be a reminder of Nebuchadnezzar’s dream, where 
God’s kingdom conquers other kingdoms and fills the whole earth.)  

Verses 6-7 are used in Hebrews to establish again the superiority of Christ to the angels.  
In the previous verses, Christ is shown as superior to the angels because God calls Christ his 
son; Christ is superior because all God’s angels worship him.  In Heb. 1:7-9, Christ is shown as 
superior to the angels because the angels are God’s servants; Christ has a throne and kingdom, 
set above his companions.  God is powerful enough to have angels as servants, and Christ is 
also pictured as having rule over them.  Christ’s throne is spoken of as lasting “forever and 
ever”; the kingdom over which Christ rules (his church) will never perish.  This church will last 
beyond the existence of this physical world.  (Perhaps, even, might be the idea of the church 
within the eternal will of God.  The proper interpretation of the Hebrew עֹולָ֣ם וָעֶ֑ד is better left to 

more knowledgeable Hebrew scholars than this author.)  

The idea of righteousness as the king’s scepter brings to mind a few other Biblical 
references, such as: “In his days Judah will be saved and Israel will live in safety.  This is the 
name by which he will be called: The LORD Our Righteousness.”   God’s kingdom is 18

connected with the idea of righteousness and restoration.  In the above Jeremiah passage, the 
righteous Branch of David will be a King who rules wisely and does what is just and right in the 
land.   Part of this justice and righteousness will be taking care of the sheep responsibly, caring 19

for them and binding up the downtrodden with the promises of the Gospel.  Implicit in this justice 
is the remembrance of how God reconciled the world to himself through Jesus.  

The rest of Ps. 45:7 includes the idea of God setting the Messiah above his companions 
by anointing him with the oil of joy.  This may refer to God the Father seating Christ in the 

 Biblical Christology, Schaller, NPH 1981; p. 5916

 Acts 2:3717

 Jer 23:6; 33:1618

 Jer 23:519



heavenly realms above every rule, authority, power, and dominion (Eph. 1:19-20.)    This idea is 
given more detail in the subsequent chapter of Ephesians, where believers are spoken of as 
being seated in the heavenly realms with Christ – 2:6.  

Whether this song was written for a wedding or not, it was used at the Temple and 
people certainly understood that it has Messianic import.  If the first part of the psalm is seen to 
have Messianic meaning when talking about Christ as the king, the remainder of the psalm can 
also have prophetic meaning when talking about Christ’s church as the (international) bride.  
While verses 13-15 are beautiful pictures, they don’t give much more detail beyond describing 
this bride as one “beautifully dressed for her husband.”  Such beautiful imagery certainly is 
useful; God delights in communicating with his creatures in numerous ways, repeating himself 
again and again.  

Such a beautiful psalm, describing the work of the Messiah and his kingly actions, serve 
to fill out the Old Testament view of God and his anointed one.  Christ was certainly aware of 
this psalm as he spoke numerous times concerning the relationship of himself and his church.  
We rejoice and thank God for such a beautiful picture, expressed in such beautiful words: God 
himself deigns to love his creatures in such a way that he communicates this love in rich and 
varied language that we creatures understand.

Hebrews 1:10-12 
He also says,  
   "In the beginning, O Lord, you laid the 
foundations of the earth,  
      and the heavens are the work of your 
hands.  
They will perish, but you remain;  
      they will all wear out like a garment.  
You will roll them up like a robe;  
      like a garment they will be changed.  
   But you remain the same,  
      and your years will never end."

Psalm 102:25-27 
In the beginning you laid the foundations of 
the    earth, and the heavens are the work 
of your hands. 
They will perish, but you remain;  
       they will all wear out like a garment.  
       Like clothing you will change them  
      and they will be discarded. 
 But you remain the same,  
       and your years will never end. 

These verses of Hebrews can be seen as being spoken about Christ.  The preface to the 
quote in v. 8 said, “But about the Son he says…”  At the beginning of v. 10, the phrase is: “He 
also says…”  It appears that these two phrases are in parallel in speaking about the Son; v. 10 
leaves the phrase “about the Son” implied before beginning the quotation.

The word “Lord” (in italics) in the Hebrews quotation was added to the Septuagint and 
not present in the MT.  This addition can be seen as a clarification of the understanding already 
in Ps. 102 – that this psalm is talking about the Lord.  The writer to the Hebrews may have been 
quoting from memory; σύ is shifted to the front of clause, although the rest of the quotation is 
verbatim.  Any significance of this pre-placement is not carried through in the above NIV 
translation.  



Psalm 102 is written of the Lord and speaks of the Lord.  The writer to the Hebrews then 
takes this psalm and quotes it in support of the Son’s divinity and power.  Using a Psalm that 
talks about the Lord and equating that Lord with the Son proves that the Son is superior to the 
angels on account of his divinity.  Christ is seen as instrumental in the creation of the world – in 
laying the foundations of the earth and crafting the heavens.  Moreover, Christ is seen as 
instrumental in the judgment of the world – he will roll up the heavens and the foundations of the 
world.  This picture echoes what Peter describes for us: “But the day of the Lord will come like a 
thief. The heavens will disappear with a roar; the elements will be destroyed by fire, and the 
earth and everything in it will be laid bare,” 2 Pet 3:10.  The quotation then ends with a 
reaffirmation of God’s eternity – that the Lord’s years will never end and that our immutable God 
never changes.

Of note within Psalm 102 itself are vv. 18-22: “Let this be written for a future generation,  
that a people not yet created may praise the LORD: ‘The LORD looked down from his sanctuary 
on high, from heaven he viewed the earth, to hear the groans of the prisoners and release those 
condemned to death.’  So the name of the LORD will be declared in Zion and his praise in 
Jerusalem when the peoples and the kingdoms assemble to worship the LORD.”  Since 
Hebrews equates Christ with the Lord in vv. 25-27, Christ’s work can also be seen in this 
quotation.  God looked down from heaven and released his people who were condemned to 
eternal death through sin.  Having peoples and kingdoms assemble to worship the LORD also 
unmistakably brings in another aspect of Christ’s church –it will be an international church, 
made up of peoples from all nations and times.    

Hebrews 1:13 
To which of the angels did God ever say,  
      "Sit at my right hand  
   until I make your enemies  
      a footstool for your feet"?

Psalm 110:1 
The LORD says to my Lord:  
       "Sit at my right hand  
       until I make your enemies  
       a footstool for your feet."

This psalm is one of the most important psalms in the psalter.  Verse 1 is quoted or 
alluded to by Jesus twice in each of the Synoptic Gospels.  The first time occurs when Jesus 
asks the teachers of the law how the Son of David (the promised Messiah) can also be David’s 
Lord – thus proving for them his own divinity.  The second occurrence in each of the Synoptics 
is during Jesus’ Jewish trial before his crucifixion.  When asked if he was the Christ, Jesus 
replied: “I am…and you will see the Son of Man sitting at the right hand of the Mighty One and 
coming on the clouds of heaven,” (Mk 14:62.)  

Simon Peter also quotes this opening verse on the day of Pentecost: “Exalted to the 
right hand of God, he has received from the Father the promised Holy Spirit and has poured out 
what you now see and hear.  For David did not ascend to heaven, and yet he said, 'The Lord 



said to my Lord: ‘Sit at my right hand until I make your enemies a footstool for your feet,’” (Acts 
2:33-35.)  Verse 36 offers further clarification: "Therefore let all Israel be assured of this: God 
has made this Jesus, whom you crucified, both Lord and Christ."

Jesus’ first use of this passage pointed out a possible deficiency in the Jewish 
understanding of the Messiah during his day.  If the Jewish people were expecting solely an 
earthly or political Messiah, there would be no reason for that Messiah to be God himself – as 
this psalm states.  However, the reaction to Jesus’ second use of this passage (during his trial) 
shows that the teachers of the law understood what this passage was saying – that the one who 
sits at the right hand of God is God himself.  It is difficult to say what the Jewish understanding 
at the time was; were the Jews expecting two Messiahs?  

Peter uses this psalm on Pentecost to point out Christ as God’s own Son.  Moreover, 
Peter speaks of God seating Christ in the position of authority – at the right hand of God.  This 
took place during Jesus exaltation and after his ascension.  We confess that Jesus is seated at 
the right hand of God; Jesus now intercedes on our behalf before God.  

This verse is used in Hebrews to demonstrate in a final way the authority of Christ above 
the angels.  The progression of thought within the first chapter of Hebrews shows that Christ is 
superior to the angels by his name and position as Son; by his honor and position as king; by 
his working and deeds as an eternal judge; and now, finally, by God exalting the Son in a 
fashion completely unlike his treatment of the angels.  The Messiah rules over his enemies 
while seated at God’s right hand (and thus, equal to God himself.)  The angels did not have 
such a position given them.  For that matter, Christ is superior to the angels: he accomplished 
salvation and now is seated in power until he comes again to judge.  In writing Psalm 110, David 
had a chance to eavesdrop on the conversation between God the Father and God the Son, 
writing for us a marvelous testimony to the status, power, and work of the Son.  Thanks be to 
God for such an indescribable gift!


